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of an astrologer to be able to tell you surely what Future will

bring forward, and what will be it’s influence on human morality.

ot o[ PAR sgenysony a.lwgaﬂur w&s,
events. They explained to me 1

liem,. .

I could not wvery much

mind to hold still higher my m

I found myself really, in the

market.
I found myself really in such an
situation. Even I thought, it !mtld be conveni
conventional philosophy- a ( lodoph o
I believe it is much better '
have nonffe at all; just/en un : :
speculations, is amm i? m som
S0 I tried to : i
of my mind, by rising it m #
courss of the daily life. ‘
I begun to examine first, as much &= oarefully}pa »
some abstract notions, I had acguired long ago, like civilfl:

humanity, developement and so forth.l was keeping them in my mind,

L b just like a man keeps some funds in hisesde— .
Kutiphanesi Arsivi After having made an analysis of this abstract notions
No tTe-286-L :
and tried hard to harmonizg my feelings with my ideas, I was led
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O® by such an investigation: to scme positive opinions again, but
by a very discursive way.
It secmed to me before all, thet one of the most stri-
king features of human destiny is developement; an integral and
full developement, follo%ng 2 line of activity and conduct which

we
brings us near and ]call civilisation.

1

| (
', we suppose- and we rightly do so- ﬁut thqn rising to a *
higher form of civilisation, we shall have a . ver i‘xpe of life i

l

|

l

1 3 { = X\
i both individual end social. We believe that it will f_’,". poasible

to reslise some of the most fascinating mmﬁm \vich

we are yearning without any hope for an 1mmedia.t& ntisfﬂim.

{

1 do not know, if you all agree with me, and consider
the same guestion from the ssme point of wiew! But this ia actually,
my frank opinion on the matter. .

Welll... Where this aspirations come from%.. It
while to think about it. Can-we cast a glance even un
on cur capacity of evolution?.. Hawve we. 1
of foreshadowing to day what unconciously we shall be
plish or forclblg we shall be obliged to perfome to mokl

If not, how then, we are anticipating--in such a sénti-‘
mental way-- the future probabilities, which are certainly bgéyon&_f
the Mf our actual lifef...

That is & guestion!... and,I believe, a very sari@!in one, .
because it is intimately connectad with our belief 1n n"@m
life in the future; not in thls world only, but in a more p&rreeﬁ\

one alsol... S e B 1,:&.,:;?‘
%y “.I
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This question demands san answer.

I can only give a single and a simple one:

|

|

Jur spirit, is the most certain reality; we can’t deny

it; it exists! The soul life is evidently fFoved, and manifested 1

the y
a8 a tree has a tendency to grow up seeking/light of the sun. fur

by it’e own aspirations. So I say: We have such aspirations, juat ‘i
'
TV iSAM soul is constantly yearning after an :'Ldeal, just as a flower is
' Kutiphanesi Arsivi ‘ 1
No &Te.286.3 seeking light. Cur intelligence, is giving perhaps a form to f
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this ideal, after the conception we may actually get of it.
That is-- I suppose-- why, we can by and by realise our

aspirations as much as their conditions can fall within the

reach of our control and power. We can not concieve the impos-

sible; and if our conceptions are sound, they are more or less

realisable.

. Humanity goes on step by step on that line, realising
by and by it’s legimate conceptions; and this line of progress,
in the past, is the history of humén civilisation; in the future
it is the orbit of it’s possible evolution.

But let us examine furthermore what we understand by
?his well known word of (civilisation), which comprehends and
/plies, in it’s widest sens all the most important conditions
of human perfectibility. The meaning of the word is not very
clear indeed! 1 am sure, anybody is not responsible for it. But

every man ought to be responsible for it’s misintarpréﬁntiog 4
because his approbation or disapprobation of humaﬁ'ﬁénduét i;h‘
general, depends stirictly on the meaning_he drowa.out of this
word.

Yt It is not very easy to give a correct and satisfac-
tory definition for it.

After my opinions expressed just now, civilisation
means, the natural growth, and the spontaneous tendency of the
human mind towards an indefinite perfection, which an integral
progress can realise it’s principal steps. This accomplishment
is only possible by a mutual respect of all legitimate and sound :
agpirations, creeds, rights and interests of human beingsﬁin 4
order to live in a better understanding, in a greater happiness,
and satisfy plainly not our material needs only, but also our
gpiritual aspirations.

That is precisely, what I can understand by civilisation.
i1f really my intsrpretetion is not wrong, then it is true th@t

every counter-tendency, every force or factor capable of avoiding
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or even attenuating the human progress towards this ideal goal,
must be considered as a cause of retrogradation, as a calamity,
as a s8in. |

iany people, would suppose, I am a platonician or at
least a hegelian, and would say:

"ge are before all living bodies, and neither independent
spirits, nor ghasta;le“haxn some material needs which come first.
We must beforehand, satsfy them, more or less, in some way, for
the conservation of our own self. If we neglect them altogether
we die!... As there is always an essential antagonism %etiesn such

capital and vital interests, competition is a fatal necessity,

“

and "struggle for life", is the rule and principle; because our

wporyifon], bupanonks

L

own world is quite limited, and there is no room for allﬂhng\

Yoty W o YypIp P
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This opinion sums up-as you all know- the teachings of
dalthus and Darwin and contains their fundamental principles.

These well known principles are quite true; but guite
unsufficient too. We are certainly living bodios, :nd-—not o9 =x o PRI
1ites. We are living bodies but not just as a palm kree, or even
as a crocedile. Surely we have some izportant material nesds
which ought to be satisfied first, unless we die. 3ut we are meny
not becasuse we are growing up, Cr sating and digesting; we are
men becsuse we have some aspirations, and we are as much as su-
perior as our aspirations are high and noble; if even our digesf
tion is not satisfactory.

2o in the consideration of our own dignity and destiny
we must not confine our attention to the narrow Yimits of the

common conditions of animal life; and above all to mukb jllsgi=" i

S

TDViSAM timate and wrong generalizations. &
Kutiphanesi Arsivi :
' £ our time was such an intel-
Nobze 4305 Cne of the greatest sins ol our im
TR lectual aberration. We considered as a universal truth, a biolo-

-

e —r——

WW“%! a‘%QAé, gical principle)which is only irue within the realm of animal
awé”;’%’/& ringdom. We generalized it, oA o ’Mo‘ME V{a @Wengtw an +
BIH gt 'éé&% 4 such & biological principle can not explain the genesis

'.ww/ﬁ'm;{ don m mef sympathy and love in the human heart; though sympathy, is the
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most important, and living factor of a social life. But it can’t
explain even the solidarity born from an evolutis@ integration

of social organism, and the egquilibrium of interests which is !
the natural outcome of it. It does not explain in a rational
mamner, how the competition between the individuals becomes soli-
darity, and establishes equilibrium which is the foundation stone

, - |
of social life. Certainly there are hypothesis on that subject, )
but thsy are not very much convincing. It is still difficult to ?

find the proper link which binds together the egotistic hypothesieﬂ
end the utilitarian hypothesis.’

This later one, is undoubtedly higher than the other, ‘
because it is much more moral, and because --as a principle of ;
conduct-- it may oblige us to unite our individual effq?ts, to l
reach an end, if we suppose it profitable for all. Butldoes not {
go farther. It may be reduced, to the well known formula condensed |

in thie three words: (intér8t bien entendu)!...

This formula, can explain only the economic side, and
physiclogical nature of our social life, but not our affectional
1ife, our moral activity, our sympathy which plays the greater .é
role in the genesis of true civilisation. We appreciate always thé 4

degree of civilisation, by the standard of sympathetic BresRES

R

feelings manifested either by individmwals or by societies. We know
that whenever and wherever civilisation existed, sympatheticAfee-
lings existed. For instance:

(fe find traces-- says the late professor Gompertz, spea-

P

king of an old confessional (book of the dead ), an ogypua.n book-v %
We find traces of a r%finement of moral %oli}g in an uncomworn

partly in a surprising degree. The following guotations will illus-

trate this point:
I have not oppressed the widow.
I have not withdrawn the milk from the mouth of the
suckling. !
o

I have not made the poor more erer.

I have not made the journeyman work beyond his contracted

tine, — ——
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I was not negligent; I was not idle. |

i have not traduced the slave to his employer.

 § have not made any man’s tears to flow.

Morever the ethical teaching.rhichigiiz shines between
the lines of this confessional, enjoin@d acts of positive bene-

volence, as much as the avoidance of wrong-doing. Like these for |

I haéa spread the canopy of Joi’overyvhar;. "

I have fed the hungry; given drink to the thirsty;
clothed the necked; I have provided a boat for the retarded
voyager.) and so forth. “w

ve all admire,-I am sure- these confession of far-
reaching moral significance.

¥elll...Don’t you see in these noble sentiments and
deeds, the fundamental principles(both theoretical and pratical)
of this humane philosophy called by Adam Smith, (Philosophy of ﬂ
sympatny®)? v e R AR |

Don’t you acknowledge -at the same time- that even

thausands and thausands years 8g0, sympathy was considered as d

the essential principle of moral civilisation?... lave we anothefﬂ

stendard now?..s Can we appreciate the real moral value of f

human acts by the standard of utilitarianism only?... |
This sympathy or love - Call it whatever you likc&r

is & moral factor indispensable to stand up for a civilisation

worthy of the name; because sympathy is the(primum mobile) of |

every moral act; it exereﬁg an extraordinary influence oOver

genesis and evolution, the birth and the growth of this important
moral factor by the principle of (struggle for life) only?...

I tikdd hard, but I could m’tl... I could n’t simpl 4
because this principle in its most comprehensive explantation
can’t go beyond egotistic facts of self-conservation. Even uti-

literianism can’t go beyond solidarity and egquilibrium. Equilib- J
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zed than before, but beaving still now, just like those feamfull

'amuw‘/’-vmo'a 3

rium is 1life; but sympathy is far more than that: it is love!
Even as a thoug,ht or sentiment. Every true religion is founded .1
on this princlple, which constitubes it’s main power. In my opin-
ion, there is no religion without love; there is no love without
sympathy. If you see 2 man who has a great amount of sympathy for
human beings, amd is at uu same time, an sthelst, belie’ me,
he is only an unconscious believer; he is easily oonvortible! ses
Well, when I resached just this point in oy reasoning
persgrinations, I stopped for a little while, and looked, 6nce
more again, at the horizon of the civilised world. I remembered
(the book of the dead); I waa ashamed; but I understood quite
well what really the divine lg(/to meant by (ﬁ%ﬁfy M’} )

the greatest harmony. I understood guite well, that modern civili-

sation, uncomparablp superior to the sntiquity by its wonderfull

industrial developpement, could not “realise this greatest harmony!

T acknowledged, that nations are 1iving DoAlss much better organis

megatheriuns, of the carbonic ages, U0 dea@ each other. 1
Then pessimism filled my heart, like a fog darkening
the light of hope, within my-self. I heard at the same time, the
voice of my reason, saying to me, 1n%éry sar@astic tone:
"Oh you!... poor stupide philosopher!... Do you ;,till
believe in books?... What is the use of making qmmimd;frej«
this very old and obsolete confessional (book of the dead)?... . ,‘*

reot, B@QW

pon’t you see the holy gospéls beneeth your

decalogues of Ecees, in golden letm on th'b
moral code?... Do open, please, any educational book you like,
and you will ses these moral principles in the first pages of

all them. Yet, there is8 3 fearfull and shamefull unoongr;zity
petween the creeds. and\&‘geeds of modern civilised nationeg; because
the creeds represent the ideal felicity, and the deeds are the ‘
result of the actual, real, and vital necessity. S0, by guoting 1

some good instances, from an old egyptian book, you are the

s e o L= = .
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victim of a very ordinaery and common delusion; the intellectusl
delusion produced by the historic perspective of facts. Dont you j
remember, the reigning and the rule of Pharao?... Dont you know %
that this majestic pyramides were bnild up by immumerable. serfs,and
that more than two hundreds thausands of them died miserably,under

mni.hgl;mmmg@ in_hook : e,
terrible abyss between creeds and doaas. uill alvays eiist,'because |

i
terrible conditions of hard work, and under a killing sun?... j

the fundamental interest of 1life, does not consist in philosophical
speculations, and romantic sentimentality.(To be or not to be;
that is the guestion! )In a critical moment set aside, your book,
and chose at once between the two. There is no way for a third
possibilityi™™®.
After this teachings of my reason, my soul was réally in
a very painfull situation; I thougt it was empoisoned!... lorever, ‘
this teachings threw a light upon my conscience, and I understood j
guite clearly what Leo Holstel meent by (Le gronde hypoerisis). '
I was cured from my desease of pessimism but, I lost my
faith also; I became skeptic. But, still, I could n’t help it, I
was reasoning:

""An Ideal,-Isaid- what is it good fort... if really, every
thing will be at last desiroyed by our proper hands, or venished
by the time, there is a fatality; there is a force against ;h;ch
our will is miserable, powerless. Philosophy is useleeéiidgen
dangerous, because it feeds our soul by impossible lies, qﬁd\ﬂyﬁtga.
matic wrong ideas. Let us set aside also all nctivity‘anq}ssgggg

e goNias ,
- means. We aaﬁ not command the unknnun&lq
destroys every thing,at the same time.
setion, and 6ur humanity then?... So the best and truest philcsophy

11 become of our civili-

TOViSAM
Kituphanesi Arsivi 1s( waw Wm ) memento mori. The best thing to do is contem-
No \rp-284-3 ' .

plation. " : 4
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waist and paralyse al;asaﬁhngsggp !§§91 energless apd kill
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And here I heard the voice of the ecclesiastezt;anitas,
vanitatem omnis vanitaef] 1
But again the imperative voice of my reason said to me: |

""Lo! you are in a wrong way! take care of you; you will at

once loose yoursell in the unbounded desert of nihilism; which

your soul, with its fascinating mirage-like philoaophy. Dont

4, !
TRRpVyT— - - e

approach to your thirety lipps this terrible cup of mysticism;
you will never more awaken. Read if you are too much tired,
gome beautifull quatrains of Omar Khayyeam; but dont try to |
find in them any practical principle for life guidance. Do
your duty regularly; go on your right vay?gzi%h comes to stop
your activity; and if you have still a sparkle of belief to |
throw light on your conscience, you will certainly fird in

yourself the ever twinkling star of hope which will guide j
your pathe all aleng the Eight W&y OI BalVaitlon, the way of

L 38 g

lif'e and activity.

You are looking at the attitude of the civilised world
engaged in a terrible war of extermination, and you are
becoming much more skeptic and faithless than you were before,
on account of human morality and civilisation; but do not beet
‘neither alarmed, nor hopeless fort that. Be sure,nﬁﬁaaipnma*rﬁ
nity ie, just now destroying by guns, what ahd?ﬁiﬁ;igild’ut ‘
MW

¢
obstinatlly but wrongly since so many centuries.
is still now, & paguuiut, ahe beliaves tniA

of her life and growth, and you will see that she had allways |

spend such a greate energie and poisrrcorract her 1rcngdoings.
This is not, as you suppose perhaps, an extraordinary evaﬂt,l:
but an ordinary fact in the biography of humanity. When evil, '
becomes an institution, and grows so much as to be_gg §1%mighﬁ

|

ty factor in social and political.1life, it can not stand up
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bloodshade of the (French Revolution); and think eagerly that such

i
L% A

it destroys itself; because evil, is not normal. That is what they
call(immanent justice).

Do not be alarmedl... Be sure that Humenity is bégining
a (new era). Hemember the words of (Gothe) before the texﬁ.ba’e'

- If you believe in this very principle that: (evil is not

& normal factor in Hature), you can not be any thing else but. an
optimist. Go on your right way; do your duty! Fight, if fighting
is the rule of life, but Tight against evil,and barbarism; be sure
that your destiny, is to progress, and to realise the lcgit.’mato i
end humane aspirations of your soul, who is yearning aftar ‘moral /
and mental perfection. o il ' /:: '
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